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Fingers	pointing	to	the	moon	Wei	Wu	Wei	Eastern	philosophy	from	Wei	Wu	Wei's	writings	(pseudonym	of	an	Irish	noble	N	/	O	Terence	Gray	Ã	¢	â,¬	"Ã,	1895-1986)	(Wei	Wu	Wei	is	a	Taoist	term	than	It	translates	as	an	action	not	action)	from:	Ã	¢	â,¬	Å	"fingers	pointing	towards	the	moon	-	tell	us	Ouspensky:	on	the	noumenal	level	-	the	plan	of	reality,
the	multidimensional	time"	spatially	exists	and	the	temporal	events	exist	Ã	¢	Â	,	¬	"they	didn't	happen.	Ã,	â,¬	Â	Â«	EffectsÂ	»coexist	with	their	causes	â"	¢	â	"¢	â"	¢	and	moments	of	different	eras	periods	exist	simultaneously	and	contiguously.	The	distant	points	in	three-dimensional	space	can	touch	them;	the	Proximity	and	separation	become	affinity
and	repulsion,	sympathy	and	dislike.	There	is	no	matter	nor	Movement.	Nothing	is	dead,	nothing	is	unconscious.	If	this	is	what	he	said,	he	needs	to	have	said	something	More?	All	the	concepts	are	dualistic.	Therefore	in	order	to	transcend	dualism	(opposites	and	complementary)	We	have	to	transcend	the	concepts.	That	is	known	as	direct	cognition.	It
is	less	doctor's	medicine	caring.	The	doctor	of	the	organic	consciousness	that	heals	is	less.	Always	organic	consciousness	is	responsible	for	the	disease	and	its	care.	The	doctor	inspires,	gives	the	impulse	that	leads	to	health,	medicine	helps	or	hinder	locally	to	this	end.	Medicine	is	just	a	healing	attempt,	despite	organic	consciousness.	How	can	organic
consciousness	be	persuaded	to	re-establish	balance,	health	(integrity)?	It	is	not	a	question	of	functional	and	nervous	disorders	more	than	organic	and	lesional.	When	it	is	understood	that	Lourdes	will	be	understood,	Jesus	will	be	understood,	the	healers	of	all	the	techniques	will	be	understood,	and	medicine	will	finally	become	rational,	that	is	in
accordance	with	the	relative	reality,	with	the	psycho-somatic	entity	we	can	know.	The	suffering	is	exclusive	for	the	fake	Ã	¢	â,¬	Ã,	Ã,	Ã,	â	"¢.	It	is	therefore	self-imposed.	What	we	think	is	its	cause	is	simply	a	phenomenon	that	releases	self-torture	machinery.	Zen	masters	are	rarely	discussed.	Discorsive	as	one	of	the	obstacles	to	lighting,	because
encouraged	and	developed	the	type	of	wrong	thought	-	which	Ã	¢	â,¬	Å	"Mentation"	or	Ã,	â,¬	Ã,Â	«â	â	â	â	â	â	â«	Â	«Â«	Â	â	â	Ã	Ã,	Ã,	Ã,	â	"¢	â"	¢	â	"¢	â"	¢	says	our	false	identification	with	a	fictitious	ego.	Ã,	Â	«The	ignorant	is	delighted	by	speeches,	Ã	¢	â,¬	Ã	ã	,	Â	€	"The	states	of	the	Lankavatara	Sutra,	Ã	¢	â,¬	Å"	Scoursing	is	a	source	of	suffering	in
Triple	World.ã,	"We	would	not	give	up;	yes,	in	fact,	but	when	Lanka	says	the	speeches	is	A	source	of	suffering,	means	more	in	particular	than	an	obstacle	to	removal	of	ignorance,	and	therefore	perpetuates	our	normal	state	of	suffering.	But	nowadays,	what	had	to	do	it	speeches	is	mainly	represented	by	books.	In	books,	such	as	products	conventionally
and	commercially	produced	today,	no	idea	can	be	transmitted	in	less	than	ten	thousand	words	-	with	excuses	for	not	having	taken	it	one	hundred	thousand,	in	which	shape	it	would	have	been	much	Ã	¢	â,¬	å	"betterÃ	¢	â,¬	â"	¢	.	NES	Ununa	possibility	for	anyone	thinking	except	the	author!	However,	when	ideas	are	buried	in	a	verbosità	straw,	that
reminds	them,	and,	on	the	contrary,	when	ideas	are	expressly	expressed,	who	pay	attention	to	them?	The	most	vital	declarations	of	the	essays	and	the	prophets,	including	the	Buddha	and	Jesus,	are	not	taken	seriously	-	presumably	because	they	are	not	served	in	the	sauce	that	hides	their	flavor	and	replaces	its.	Instead	of	apologizing	for	not	burying
their	ideas	even	more	deeply	in	Verbiage,	non-modern	authors	would	not	have	been	better	to	apologize	whenever	I	am	unable	to	express	a	more	concisy	idea	than	in,	for	example,	a	thousand	words?	Ideas	may	vary	in	the	quantity	of	expression	they	need,	for	many	hundred	words	they	should	be	extensive.	After	all,	the	finest	ex-pressed	is	the	lower
juice	that	remains	in	them,	more	complete	the	most	dead	exposure	are	on	delivery;	The	ideas	mummified	in	words	Only	museum	specimens.	The	ideas	of	the	masters,	expressed	in	half	a	dozen	words,	are	still	lived	afterwards	But	they	are	fingers	that	indicate	intuitive	understanding,	no	examples	of	non-fossilized	intellection.	We	have	more	difficulty
than	the	famous	Ã	¢	â,¬,	â	"¢	that	forms	the	main	subject	of	so	many	sutras	and	statements	of	the	masters	like	the	Buddha	itself?	How	many	Definitions	of	Hair	Division,	negations	of	negations	and	contradictions	of	contradictions	have	been	tried	to	suggest	its	meaning	to	our	three-dimensional	minds?	Assuming	we	ask	Hui?	Ã,	Â	«Void	is	simply	not
attached"	*	*	It	may	be	necessary	to	consider	the	void	in	a	more	metaphysical	aspect.	Ã	¢	â,¬	Ã	Å	"â"	â	â,¬	â	"¢	â"	¢	Ã,	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	"¢	â"	¢	Ã,	Â	«voidÃ	,	"Â"	¢	"If	you	think,	surely	the	most	suggestive	and	less	misleading	epithet	for	us	today	should	only	be	Ã	¢	â,¬	Å"	non-manifestation	¢	â,¬	â	"¢?	If	something	is	clear	is	that	the	taoist
conception	of	non-action	is	the	basis	of	all	actions.	Similarly,	the	non-manifestation	must	be	the	basis	of	all	manifestations.	Most,	if	not	all,	seven,	if	not	all,	higher	religions	try	to	transmute	hatred	in	love,	ie	negative	positive.	Solo	Zen	does	not	require	this	transmutation	between	two	aspects	of	a	single	thing,	which	are	evaluations	of	an	affective
manifestation.	Instead	it	requires	absolute	non-attachment,	the	exclusion	of	both	hatred	and	love,	which	can	be	defined	as	the	abolition	of	the	affectivity	itself.	You	can	look	for	the	origin	of	this	in	the	original	Taoism.	But	if	Caritas,	impersonal	compassion,	being	an	accurate	description	of	the	resulting	state,	must	be	envisaged	as	a	strictly	non-affective
condition	of	the	mind	".	The	detachment	is	a	state;	it	is	not	a	totalization	of	the	indifferences	reached.	No	action	is	right	or	wrong	in	itself,	or	by	virtue	of	the	belonging	to	a	category	of	shares	as	classified	for	the	purposes	of	the	social	order.	Every	action	should	be	an	adequate	response	to	the	circumstances,	whether	both	slaughtering	or	sacrifice.
Since	the	moment	that	our	ego	hinder	us	to	adequately	respond	to	the	circumstances,	we	are	well	invited	to	respect	the	classification	in	ã,	~	bodono	and	Ã,	~	Ã,	Ã,	Ã,	Ã,	ã,	â	"¢	has	designed	for	social	order	purposes,	but	not	let	us	imagine	that	you	are	really	such.	We	are	ready	to	be	scared	when	we	find	Ã	~	~	deciminanza	",	condemned,	since	all
teachers	©	condemn	him,	and	then,	on	the	next	page,	Ã	¢	â,¬Å	discrimination"	praised	like	a	High	and	essential	titività	of	the	bodhisattva.	The	explanation	is	quite	simple	once	it	has	been	understood.	Discrimination	on	the	appearance	is	equivalent	to	identification	and	attachment,	since	it	is	affective;	But	discrimination	in	the	intuitive	cognition	plan	is
nor	more	than	the	reality	vision.	As	regards	the	discrimination	on	the	appearance	plan,	no	listing	is	required,	since	each	master	condemned	him.	As	for	the	correct	discrimination,	Hui	says	that	an	equal	combination	of	abstraction	(Ã,	â,¬	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	â	â	â	Ã,Â	"ã,	Ã,	Ã	,	Ã,	â	"¢	â"	¢	â	"¢	â"	¢	â	"¢	here	means	detachment	from	affectivity)	and
understanding	is	called	liberation.	Â	»Ã,Â«	To	be	able	to	distinguish	meticulously	between	all	kinds	of	good	and	evil	is	called	understanding.	Do	not	hear	love	or	hatred	or	be	in	any	way	influenced	when	making	these	distinctions	is	called	abstraction	(detachment).	This	is	an	equal	combination	of	abstraction	(detachment)	and	understanding.	Ã,	â	€
"and,	therefore,"	he	called	liberation	".	But	let's	not	forget	that	on	the	level	of	apparent	discrimination	(ie	emotional),	discrimination	between	ã,	~	~	good"	and	Ã	¢	â,¬	Ã	ã,	Ã	¢	Ã	¢	â,¬	Ã,	~	Ã	¢	â,¬	Â	"¢	â"	¢	is	illusory.	Hui	also	states,	ã,	Â	«No	attachment	means	that	the	feelings	of	hatred	and	love	do	not	arise.	This	is	what	is	designed	for	any
attachment.,	Â	"Wise	men	do	not	judge:	they	try	to	understand.	Judging	is	an	automatic	response	of	the	ego	which	is	affirmed:	to	the	extent	that	pure	intelligence	(Buddhi)	reduced	the	power	of	the	ego,	the	Automatic	to	stimulus	is	understanding.	Eternity:	what	is	born	dies.	What	was	not	born	cannot	die.	We	do	not	think	about	this	matter	clearly.
Some	of	us	think	that	what	was	born	can	live	Ã	¢	â,¬	Â	â	â	â	â	â	â	â	â	â	â	â	â	â	"¢,	but	this	is	a	concept	dependent	on	the	illusion	of	time.	Ours	ours	It	stands	in	conceiving	everything	that	is	not	born.	We	tend	to	conceive	everything	as	subject	to	our	time.	But	Ã	¢	â,¬	",	forever	...	and	going	to	live,	it	is	not	the	same	thing	to	be	eternal.	The	first	is
impossible,	a	pure	illusion;	the	only	the	only	reality.	Be	Eternal	not	It	has	never	been	subject	to	the	concept	of	time.	Being	Eternal	is	not	Ã	¢	â,¬	"for	the	whole	stay":	it	does	not	include	any	process	of	becoming:	being	eternal	consists	simply	in	being.	Ã	¢	â,¬	Å	"Union	¢	â,¬	Â	"¢:	Human	love	is	a	Willer-OÃ	¢	â,¬	â"	¢	-The-Wisp.	How	could	any	human
be	human	possess	or	join	with	another?	Pschically,	there	is	no	Nothing	to	possess	to	own,	nothing	disputable	to	give,	nothing	with	which	to	make	a	union.	Physically,	the	contact	of	the	surfaces	is	just	juxtaposition,	and	no	penetration	simulation	can	never	go	deeper	than	surfaces.	Whatever	we	can	do,	We	find	an	opposite	surface	to	another	surface.	On
the	plane	of	the	event	each	of	us	is	absolutely	separate	and	alone.	The	Union	is	only	on	the	Reality	plan,	and	mutual	possession	is	immediately	universal	and	absolute.	Our	notion	of	love	is	perhaps	a	nostalgia	for	this.	Love:	the	positive	and	negative	elements,	in	the	form	known	as	masculinity	and	femininity,	two	aspects	of	a	single	manifestation,	are	in
a	state	of	respectively	male	and	female	imbalance,	each	manifesting	an	excess	of	an	element.	The	male	and	female	association	has	the	apparent	effect	of	restoring	this	double	imbalance	to	a	state	of	balance.	Since	the	achievement	of	balance	is	constantly	and	sought	automatically	throughout	the	event,	the	mutual	attraction	of	males	and	female	and
mutual	needs	of	others	becomes	so	understandable.	But	it	is	a	need	that	it	can	never	reach	fulfillment	during	life,	nor	anything	but	a	simulation	of	it.	From	this,	there	is	all	sexual	performance	on	the	one	hand,	and	all	the	specific	conflicts	between	the	sexes	on	the	other.	Primary	intelligence	does	not	know	how	to	discuss.	It	only	knows	how	to	discuss.
And	the	topic	regarding	is	a	competition	that	must	Ã	¢	â,¬	Ã	â	â	â	â	â	«at	all	costs.	Instead	of	trying	to	extract	the	maximum	meaning	from	the	statements	of	others,	the	primary	intelligence	tries	to	refute	everything	that	listens	to.	This	inadequate	use	of	the	mind	is	even	more	clearly	defined	when	the	topic	is	personal.	Whereas	a	controlled	mind	will
receive	personal	criticisms	with	interest,	even	with	enthusiasm,	trying	to	benefit	from	any	truth	that	might	be	able	to	recognize	in	criticism	-	since	it	is	inevitably	difficult	for	human	beings	to	consider	themselves	spassionally,	so	that	the	criticism	of	Others	can	be	of	great	value	Ã	¢	â,¬	"Primary	intelligence	fighting	immediately,	using	any	argument,
however	inadequate,	which	comes	at	hand,	and	without	any	reasoning	other	than	self-defense,	self-justification	or	crime.	So	It	becomes	practically	impossible	for	the	primary	intelligence	to	learn	anything	from	the	discussion,	especially	for	its	own.	Strange	as	it	may	seem	that	this	condition	can	also	be	observed	in	the	people	who,	otherwise,	have	a
high	level	of	culture.	It	would	have	thought	that	the	The	first	object	of	education	should	be	to	remove	this	obstacle	to	mental	development.	But	education	It	seems	to	be	more	interested	in	the	effects	that	with	causes,	as	primitive	medicine	is	more	worried	than	the	symptoms	than	with	their	origins.	Promises:	Most	of	the	promise	is	an	expression,	at	a
given	moment,	of	a	desire,	seen	as	intention	to	carry	out	the	promised	action.	At	least	it's	a	game	of	children	of	Ã	¢	â,¬	Ã	¢	â,¬	Ã	â	â	â	«F	fake	'played	by	adults	who	take	it	seriously.	Since,	in	our	current	state	(conditioned	by	conditioned	conditioned	reflexes),	we	are	the	unconscious	Ã	¢	â,¬	Å	"VICTIMS"	of	a	mechanism	that	goes	with	the	name	of
cause-and	effect	and	can	only	do	what	we	have,	it	makes	little	difference	whether	we	know	that	we	know	what	we	must	do,	if	we	suspect	that	we	know	what	we	must	do,	or	if	we	are	totally	unaware	that	we	know	we	know	we	know	It	is	inevitable	that	we	know	it,	since	we	made	again	and	again	in	the	beginning	and	endless	circuit	of	the	process	time
that	we	see	as	a	future-in-past,	but	from	the	orthogonal	dimension	it	is	a	present	composite.	To	promise	to	do	something	we	have	to	do	in	any	case	it	makes	no	sense.	To	promise	to	do	something	that	you	can't	be,	or	it's	not,	what	we	have	to	do,	it	is	not	meaningless	only,	but	it	establishes	a	conflict	between	what	we	think	we	want	to	do	and	what	we
need	to	do,	a	useless	conflict,	from	moment	that	ultimately,	we	can	only	want	the	one	you	need,	and	this	conflict	represents	an	attempt	to	get	what	we	want	doing	something	that	we	are	unable	to	do,	or,	if	you	prefer,	an	attempt	to	want	a	thing	and	get	the	Result	that	could	only	come	from	another.	Therefore,	a	promise	is	meaningless;	You	can't	have
any	part	in	reality.	And	it	is	no	longer	a	form	of	words	that	under	no	circumstances	can	they	express	more	than	the	desire	or	feeling	that	acts	us	at	a	given	time.	To	make	a	promise	in	whole	seriousness	presupposes	the	idea	that	we	are	free	to	do	like	us	at	all	times,	which	is	manifestly	absurd,	and	that	only	ignorance	and	misunderstanding	we	could
afford	to	assume.	Knowing	this,	to	make	a	promise	or	is	dishonest	or	simply	a	conventional	form	of	words	to	express	a	feeling.	To	try	to	¢	Keepa	a	promise,	or	to	try	to	oblige	another	to	do	so,	it's	so	useless	as	you	try	to	stop	the	tide	to	come	in	because	you	want	to	keep	your	feet	to	get	weta	|.	Ã,	from	the	beginning	nothing	exists	¢	Ã	¢	hui	neng	louis	de
brogles	and	schrÃ¶dinger,	to	crown	the	work	of	a	centuryÃ	¢	s	in	physics,	seem	to	have	demonstrated	mathematically	and	in	the	laboratory	that	there	is	nothing	Whether	it	exists,	no	absolute	that	could	exist.	Massa	seems	to	be	only	the	resistance	to	change	(energy	movement),	decreasing	the	bulk	in	acceleration	in	acceleration	and	increasing	energy
proportionately.	The	subject,	therefore,	has	no	existence	as	such.	Hui	Neng	seems	to	know	that	about	1300	years	ago.	Scientists	have	now	demonstrated.	Wise	men	believed	Hui	Neng;	The	essay	will	believe	scientists.	Parabola	A	timing:	Ã	¢	There	is	a	TideÃ	¢	|	Ã	¢	An	inexperienced	shot	will	be	firing	at	a	partner	when	he	sees.	When	this	mistake	is
brought	home	for	him	tend	to	go	to	the	other	extreme	and	wait	until	the	bird	is	out	of	it	before	he	shoots.	An	experienced	shot,	on	the	other	hand,	understands	the	curve	of	opportunities,	objectives	with	resolution	without	haste,	and	shoots	at	the	top	of	that	curve.	And,	if	for	any	reason,	for	example,	the	intervention	of	circumstances	independent	of	his
will,	he	lacks	the	actual	period	of	that	curve	of	opportunity,	has	ancestors	to	fire	when	he	could	only	hope	to	hurt	the	poor	bird,	and	allows	the	Occasion	to	pass	as	if	it	had	never	been.	Person	(literally	Ã	¢	maska:	Mea	Ã	¢	artificial):	You	say	that	I	gives	you	exist,	that	I	don't	reality;	It	is	compared	to	a	cloud	of	smoke,	steam,	a	passenger	cloud,	even	a
mirage.	But	here	I	am.Relative	ego:	Look,	we	are	passing	a	person's	cloud:	then	what	are	the	relative	ego:?	You	are	the	result	of	all	my	contacts	with	the	non-Me.	The	substance	is	memory,	also	called	Energya	habit	to,	your	vitality	is	psychic	tension,	and	you	live	on	statements	and	negations.persona:	it	is	my	substance	not	true	relative	ego:	the
memory	is	not	real;?	It	is	like	a	reflection	or	echo	of	what	was	perceived	and	is	not	perceived	Ã	¢	if	it	has	not	ceased	to	be;	This	is	a	distorted	image	of	a	perception.persona:	even	if	I	am	not	real,	how	can	you	keep	that	I	do	not	exist	relative	ego:?	Because	you	are	not	a	thing-in-sé.	You	only	exist	in	the	colloquial	sense	that	all	that	we	recognize	can	then
say	to	have	an	aspect	of	existence.	She	An	evaluation,	not	a	reality.Persona:	yet	you	and	your	friends	spend	a	lot	of	time	talking	about	me	as	if	I	existed.	You	say	that	the	ego	of	so	and	so	the	sticks	out	like	the	bristles	of	a	hedgehog,	curly,	as	another	has	an	ego	like	a	boil	on	the	nose,	which	is	a	third	Ã	¢	intolerable	selfish.	You	just	said	that	pride	and
humility	are	simply	ego	functions,	that	when	I	am	powerful	that	manifest	as	pride,	and	that	when	I	am	weak	that	manifest	as	the	humility.	How	can	be	a	function	of	something	that	does	not	exist	EGO	RELATED	:?	There	are	no	such	things-in-self	©	well	as	you	do,	and	for	the	same	reason;	as	well	as	estimates	are	only	a	function	that	depends	on	you,	so
that	you	are	just	a	functional	manifestation.PERSONA:	So	you	are	operating	a	function?	What	is	a	function	EGO	RELATED	:?	It	is	defined	as	an	amount	that	depends	on	the	value	of	another	quantity.	No	function	exists	as	a	thing-in-itself.PERSONA:	What	are	a	function	EGO	RELATED	:?	Of	me.PERSONA:	And	what,	pray	tell,	are	you	EGO	RELATED	:?
As	Bodhidharma	said	long	ago	to	the	emperor	of	China	in	responding	to	the	same	question	not	know.PERSONA	me	is	a	qualification	for	accusing	others	of	not	existing	a	self	RELATED	:?	I	am	a	maya	function.	When	the	reality	refracts	itself	through	the	prism	of	time,	and	appears	in	mind	as	the	manifestation	in	three	dimensions	A,	which	is	maya	Ã	¢	I
appear	as	the	core	of	this	so-called	individual.PERSONA:	©	Because	the	so-called	because	EGO	relative	?:	©	means	INDIVIDUALA	¢	a	word	what	is	undivided,	and	the	event	in	question	is	precisely	the	opposite	of	that.	He	is	a	dividualÃ	¢	Ã	¢,	but	the	surface	appearance	of	singularity.PERSONA:	multiple	or	single,	you're	at	least	true	EGO	RELATED	:?
Good	heavens,	no,	I'm	relative.PERSONA:	That's	a	comfort.	EGO	RELATED:	think	of	yourself	as	usual	PERSON:	That's	my	job.	How	do	you	know	you're	not	real	EGO	RELATED:	The	Lord	Buddha,	the	Diamond	Sutra,	often	used	a	phrase	that	was	admirably	understood.	What	it	should	not	be	conceived	as	really	existing	defined	a	an	ego-entity,	a
personality,	a	being	or	a	individualityÃ	¢	separate.	We	are	all	in	that.PERSONA:	Well,	what's	the	difference	between	us	EGO	RELATED	:?	I	serve	a	useful	purpose;	without	me	this	so-called	individual	would	disintegrate,	he	could	not	stay	in	manifestation.PERSONA:	EGO	AND	RELATED	me:?	You're	just	a	nuisance,	a	byproduct,	an	illness,	a	bad	smell.	I
only	have	to	cut	the	psychic	tensions	that	are	your	life	force,	or	deprive	themselves	of	affirmations	and	negations	on	which	they	feed,	and	will	melt	like	a	puff	of	smoke,	steam	or	a	cloud	in	sky.PERSONA:	Yes	Attempt!	I	am	strong;	I	know	how	to	fight	and	protect	myself.RELATIVE	EGO:	Nonsense,	you	are	a	clown,	an	illusionist.	When	you	grow	up	and
see	through	the	bad	taste	mechanism	of	your	tricks,	watches	and	executes	them,	is	Wilt	and	crumple	like	a	balloon	that	blew	up.	Your	strength	is	that	of	a	bully,	but	you	are	only	a	poor	fish.	You	have	nothing	substantial	nowhere	in	you	to	keep	you	together.	You're	just	hot	air.PERSONA:	you	think	you	are	someone	just	because	you	have	the	©	Reality
behind	you,	attached	to	your	name	by	an	EGO	hyphen.RELATIVE:	Potentially	are	reality,	but	as	long	as	©	I	am	burdened	with	you	are	tied	to	the	perception	in	three	dimensions	and	you	can	only	know	that	intellectually.	When	I'm	rid	of	you'll	be	free	to	rotate	around	a	paravritti	is	called	in	Sanskrit,	a	turning	point	in	the	course	of	Ã	¢	Minda	and	live	by
the	cosmic	necessity,	conflict-free,	free	from	all	the	miseries	that	come	upon	me	through	the	antics.	I'll	be	able	to	throw	off	relativity.PERSONA:	CANA	t	come	in	on	that	EGO	RELATED	:?	In	that	state	there	remains	no	sense	of	a	mea,	V'a	not	any	more	long	differentiation	between	one	and	the	other.	How	then	you	could	participate	in	it	PERSON	:?
Thata	¢	s	all	ballyhoo;	IA	m	off	to	see	if	I	canâ	t	find	a	way	to	have	a	good	time.	I	have	a	exista	all	right	in	my	way.RELATIVE	incorrigible!	What	Zoticone!	It	could	not	be	understood,	but	at	an	exist	a	dualisically	¢;	every	idea	of	existence	is	That's	why	it's	unreal,	because	nothing	really	exists	-	as	Hui	Neng	told	us.	But	Ã	¢	â,¬	Å	"baingÃ	¢	â,¬	â"	¢	is
always	in	unique.	And	no	dualist	(relative)	is.	The	Zen	masters	have	cadied	me	that	we	must	Ã	¢	â,¬	Â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	€	™	to	the	past	";	the	Lankavatara	Sutra,	which,	with	the	Diamond	Sutra,	is	the	Buddhist	base	of	the	Zen,	explains	the	disastrous	role	of	habit-memory	in	the	anchorage	To	us	at	the	fictitious	sÃ	©	that	finds	its
principle	source	of	power.	But	the	Zen	masters	show	a	small	sign	of	having	understood	the	nature	of	time.	Let	us,	therefore,	let	us	interpret	this	essential	concept	in	the	context	of	time.	The	past	does	not	exist.	As	such,	nor	the	past	nor	the	future	can	be	passed	or	to	come	Ã	¢	â,¬	"because	nothing	is	nor	Ã	¢	â,¬	~	before"	or	Ã	¢	â,¬	Ã	¢	â,¬	Ã	,	"Some
other.	That,	the	temporal	sequence,	is	simply	a	phenomenal	illusion,	a	product	of	our	receptive	mechanism.	We	see	the	time	-	as-the-four	dimension	of	space	in	its	best	we	can	Ã	¢	â,¬"	That	is	spatially.	Perhaps	we	use	the	analogy	of	the	track	lights,	given	one	after	the	other	from	the	plane	that	is	collecting	the	speed,	but	seen	simultaneously	in	a
model	when	the	further	dimension	of	height	was	acquired.	But	we	can	approach	more	reality	than	that,	even	if	in	the	end	it	should	be	needed	entirely	to	discard	a	space	concept:	the	notion	of	parallel	screw	is	certainly	a	clearer	reflection	of	the	truth.	Ouspensky	seems	to	have	perceived	this,	even	if	he	has	never	lost	my	knowledge	-	he	developed	the
intuition,	preferring	the	already	admirable,	ancient,	the	concept	of	recurrence	over	time.	But	surely	the	closest	truth	is	that	we	live	parallel	lives	to	that	of	which	we	are	aware	of	at	the	other.	Every	moment	of	our	lives	should	be	parallel	to	each	other,	so	that	we	live	every	moment	of	our	lives	simultaneously.	We	do	not	live	again	and	still	in	circles	of
time,	as	Ouspensky	-	and	without	doubt	Pythagoras	Ã	¢	â,¬	"suggested.	We	do	not	remember	every	seventy	odd	years	in	the	same	conditions	(period,	place	and	circumstances),	repeating	every	detail	of	our	lives	unless	that	we	could	not	change	our	sides	and	evolve	into	a	further	size;	rather	we	are	experiencing	every	detail	of	our	lives	at	the	same	time
on	parallel	plans.	In	this	there	may	be	two	apparently	confused	concepts:	the	parallelism	of	every	moment	as	it	enters	with	conscience,	ie	the	parallelism	of	the	temporal	sequence	itself	and	the	simultaneous	of	every	moment	of	the	complete	time	sequence	of	a	life.	In	this	apparent	confusion	two	different	sizes	are	involved,	with	right	corners	to	each
other,	in	which	a	Unique	phenomenon	is	provided	by	two	different	angles.	of	the	size	in	which	the	simultaneous	of	a	complete	life	is	displayed,	I	know	nothing	to	say,	save	that	it	is	difficult	for	We	conceive,	but	the	size	in	which	we	live	parallel	to	ourselves,	and	every	moment	is	closer	and	can	be	more	easily	displayed.	In	fact	it	could	simply	be	the
fourth.	Ã,	Â	«The	basis	of	an	elusion	of	an	apparent	illusion	alternatives	that	seem	to	offer	us	at	every	moment	of	our	life	cannot	be	the	pure	illusion	we	have	assumed	that	they	are.	It	may	be	possible,	in	theory	at	least,	at	Ã	¢	â,¬	~	addressed	".	But	in	practice	it	is	unlikely	that	we	can	often,	or	that	most	of	us	have	ever	done,	for	in	order	to	Ã	¢	â,¬	Ã,
ã,	â	"¢	â"	¢	â	"¢,	ie	change	the	Ã	¢	â,¬	Å"	alternative	"lying	in	front	of	us	on	the	tram	-line	of	our	one-dimensional	movement	over	time,	we	must	necessarily	have	carried	out	or	immediately	A	change	in	ourselves	-	and	this	rarely	happens,	if	ever,	to	many	of	us.	But	by	admitting	such	a	change,	or	the	culminating	moment	of	a	process	that	leads	to	such
a	change,	it	would	seem	likely	that	we	find	the	points	in	front	of	us	re-set	and	our	tram	passes	to	a	line	that,	at	that	moment,	is	running	to	ours.	On	such	an	occasion,	we	are	not	aware	of	any	variation	in	our	surroundings	(or	are	we	always	unaware?),	But	we	have	taken	in	a	parallel	life.	*	*	*	But	who	is	the	Ã	¢	â,¬	Ã	~	~	there	is	switched	switched	Who
are	the	WEÃ	¢	Ã	¢	who	have	experienced	a	change	in	ourselves?	*	*	*	Satori	should	be	the	supreme	example	of	how	a	change-over,	and	it	is	likely	that	the	experiences	every	authentic	Ã	¢	spiritualÃ	¢	are	so	also,	but	there	seems	to	be	right	to	assume	that	such	a	change	is	necessarily	accompanied	by	No	Ã	¢	experience	in	fact	recognizable	as	such.	The
variation	of	the	sÃ	©	that	precipitates	such	an	event	should	inevitably	be	a	reduction	in	the	mist	of	the	illusion	that	surrounds	the	relative	sÃ	©	in	the	form	of	the	presumed	personality	or	fictitious	ego,	this	reduction	by	freeing	the	element	of	reality	and	allows	you	to	become	aware	of	the	Life	on	a	brighter	level.	But	that	is	the	other	trams	that	have
been	left	on	the	other	line;	WONA	T	are	missing?	And	WonÃ	¢	t	that	being	surprised	to	see	ours	on	the	new	line	we	switched	to?	We	are	just	using	a	metaphor,	we	are	not	describing	something	that	exists	as	such.	How	difficult	it	is	to	keep	in	mind!	Let's	say	then	that	the	points	¢	a	are	a	railway	knot	and	changing	trains.	Both	trains	from	a	start
without	start	and	go	to	an	endless	end,	but	one	is	on	the	internal	circle	and	the	other	is	on	the	outer.	And	let's	remember:	there	are	no	trains	in	any	case,	and	without	passengers,	but	only	fluctuating	fields	of	strength	in	which	the	energy	takes	up	in	composite	models,	energy	that	is	conscious	of	itself.	From:	Ã,	because	lazzaro	laughed:	The	Essential
Doctrine	Zen-Advaita-Tantraa	If	you	try	to	get	rid	of,	or	even	to	transcend,	of	a	fake	sé,	ego,	or	of	the	personality,	it	accepts	as	well	as	a	given	In	fact	the	existence	of	this	entity	and	so	stating	the	vice	(a	constraint	can	be	a	real	or	imaginary	like	that	of	the	chickenÃ	¢	s	beak	held	by	a	chalk-line).	What	we	need	to	get	rid	of	us,	to	transcend,	is	the	fake
concept	for	which	the	existence	is	supposed	to	entity	¢	s.	We	just	have	to	look	with	penetration	to	perceive	that	there	is	nothing	in	us	that	corresponds	to	the	concept	of	an	entity,	in	our	changing	kaleidoscope	of	electronic	impulses	interpreted	with	the	false	perspective	of	a	temporal	sequence.	A	Force	field	button	is	not	an	entity	to	be	transcended,
more	than	it	is	emission	of	steam	from	the	kettle	spout,	or	apparently	being	living	resulting	from	the	rapid	and	consecutive	projection	of	isolates	and	motionless	Ã	¢	StillsÃ	¢	(or	how	much)	on	one	Cinema	screen.	There	is	no,	there	could	be	no	entity;	The	Buddha	based	the	doctrine	of	him	on	that	realization;	You	can't	be	nothing	than	to	free	yourself,
or	to	transcend,	except	for	an	erroneous	concept	|.	Play	your	part	in	the	comedy,	but	donÃ	¢	t	Ident	yourself	with	your	role!	Multiple	energies	events,	what	else	are	men?	A	school	is	an	effective	tool	to	strengthen	the	so-called	¢	egoa	grip.	A	non-attachment	¢	in	the	sense	of	the	Zen	Master,	or	as	thus	translated	by	Chinese,	can	sometimes	average
awareness,	but	in	the	sense	of	non-attachment	to	all	mental	processes,	ie	thinking	and	feeling,	so	that	In	the	absence	of	a	pure	MentationÃ	¢	consciousness	can	flood	to	take	possession	of	the	psyche.	That	is	a	highly	technical	sense	of	what	is	meant	by	ordinarily	non-attachment	or	detachment,	and	that	it	can	be	what	the	word	Dhyana,	then	made
inadequately	from	a	meditationÃ	¢,	actually	implies.	The	condemnation	Zen	MastersÃ	¢	of	meditation	applies	to	mental	meditation,	which	implies	thought,	while	Dhyana	can	imply	(no-mind)	non-mental	meditation.	Incomprensional	of	the	meaning	of	words	in	the	translation,	it	is	the	cause	of	a	lot	of	confusion.	It	is	absurd	to	blame	the	historical
characters	for	the	parts	that	played	in	history	as	it	is	blamed	to	the	characters	of	a	novel	or	a	film.	And	it	is	no	less	absurd	to	blame	our	contemporaries	at	the	time	of	history	in	which	ourselves	are	arguing	a	role.	We	can	envy	or	pity	those	who	to	play	some	parts	to,	which	can	hardly	be	defined	absurd,	even	if	ultimately,	we	have	Play	every	part	and
are	the	image	itself.	If	to	praise	or	fault	is	obviously	an	example	of	lack	of	understanding,	is	their	extension,	Ã	¢	lovingÃ	¢	and	a	hating	¢,	less	idiots?	On	the	phenomenal	level	we	seek	pleasure	and	avoid	pain.	On	the	Noumenal	floor	we	know	absence	both	to	which	it	is	bliss.	What	can	it	be	intended	for	reincarnation	¢	Ã	¢?	That	dream	continues,	for
death	it	is	just	a	phenomenon	and	does	not	change	anything,	but	appearances.	Integration:	ã,	there	is	no	mind,	but	mind	nothing	is	permanent	except	consciousness	itself.	Everything,	intelligence,	feeling,	body,	is	discreet,	seamlessly	or	durability.	Every	momentary	manifestation	of	each	of	these	notions	is	a	fresh	manifestation	of	consciousness	itself.
That	every	manifestation	seems	to	resemble	his	immediate	predecessor,	giving	the	illusion	of	a	continuous	entity,	he	obscured	the	realization	of	this	essential	condition.	This	reveals	the	full	meaning	of	what	the	essays	have	told	us,	and	we	can	see	that	consciousness	is	the	only	reality,	alone	is,	by	itself	is,	and	that	there	is	nothing	else	to	look	for	in
How	only	is	it	here	and	now.	We	are	it,	everything	else	is	just	an	apparent	object	of	that	consciousness,	ie	a	concept	in	it.	*	*	*	At	all	times	and	in	every	circumstance	we	need	to	understand	our	identity	with	consciousness	itself,	once	and	for	all	we	must	see	ourselves	united	with	it,	observe	how	all	witness	is	perceived	through	the	senses	or	mind,
including	May	the	mind	and	body	yourself,	realizing	everything	so	observed	as	apparent	objects	within	this	out	of	consciousness	that	can	not	be	nothing.	This	is	the	transfer	of	identification	of	the	so-called	psycho-somatic	apparatus	to	reality,	but	is	actually	only	the	removal	of	a	false	identification	and	a	return	to	the	norm.	No	more	can	be	seen	as	an
object,	as	the	subject	of	a	subject	that	is	different	pure	and	original	consciousness	(reality)	itself.	I,	us,	is	no	longer	to	see,	feel,	touch,	smell,	taste,	think,	feel,	because	there	is	not	there,	could	not	be,	any	I	or	us,	who	were	only	notions	that	transforms	transitional	objects	of	consciousness	into	Imaginary	entities.	These	imaginary	entities	were
powerless,	to	do	anything,	they	were	just	renewed	thoughts	every	moment,	apparent	objectivisations	of	consciousness	itself.	Ã,	IA,	WEA	A	were	assessments,	notions,	ideas:	I,	WEA	are	nothing	but	consciousness,	reality,	and	could	not	be	otherwise.	Ã,	WEA	have	not	percepted,	concepts	or	ideas	of	all	kinds,	at	WEA	have	nothing	is,	Ã,	Fora	Wea	do	not
exist,	only	consciousness	seems	to	have	them,	and	as	a	conscience	we	know	them.	Now	that	we	are	going	to	directly	finally	Ã	¢	have	we	understood	what	we	are?	*	*	*	This	is	the	meaning	of	Vedanta	Advaita,	of	Laá¹	...	Kä	Vatä	Raså	"Between,	of	the	Diamond	Sutra,	by	Hui	Neng,	of	Huang	Po,	of	every	explanation	of	Maharshi.	Any	authentic
explanation	from	the	reality	attempts	plan	to	tell	us	this.	A	re-statement,	certainly	not	in	any	way	BETTER	Ã	¢	in	itself,	but	in	the	current	language,	can	cause	understanding	to	arise,	but	such	understanding	cannot	come	under	the	transient	phenomenal	aspect	of	the	mind:	it	can	only	come	If	an	intuition	of	consciousness	itself	finds	sudden	dualistic
expression	through	the	projected	mind.	When	you	dare	a	shilling	to	a	beggar	Ã	¢	Do	you	realize	that	you	are	giving	to	yourself?	When	do	you	help	a	lame	dog	on	a	ladder	Ã	¢	Do	you	realize	that	you	are	yourself	to	be	helped?	When	kicking	a	man	when	he	is	already	a	realize	that	you	are	kick	yourself?	Give	him	another	one	soccer	if	you	deserve	it!	One:
the	universe	is	my	dream.	Everything	in	it,	including	a	youÃ	¢	and	a	mea,	is	an	element	of	a	dream	from	elephant	to	the	virus,	from	the	nebula	to	atom.two:	then	each	of	us	dreams	of	a	universe?	Why	everyone	we	dream	of	the	same	universe	one:?	Each	of	us	does	not	dream	of	a	universe.	Only	me	The	universe.	You	all	perceive	in	the	same	universe
because	you	are	All	the	elements	in	my	dream.two:	is	the	concept	is	not	a	say	a	bit	selfish	one:	Ã	¢?	EgoismÃ	¢	is	a	dualistic	concept	and	implies	a	non-selfish	¢.	But	there	is	nothing	similar	in	reality	like	not	selfishness.	So	there	is	no	selfishness.	There	is	only	one	and	nothing	else	(which	would	be	necessary)	to	constitute	egoism.two:	but	because	it	is
the	universe	your	dream	no	more	than	my	one:?	I	already	said:	Ã	¢	youÃ	¢	no	to	exist	if	not	as	dreamed	by	me.two:	if	I	answer	that	a	youÃ	¢	do	not	exist	if	not	as	dreamed	bya	me	one:?	This	is	useless:	there	is	no	need	for	Saying.two:	there	is	evidently	something	I	managed	to	understand	.one:	this	is	due	to	our	dualistic	language,	inadequate	to	the
communication	of	the	truth.	We	need	to	use	the	same	word	to	transmit	different	meanings.	Still	thinking	in	terms	of	identification	with	the	body.	You	use	the	terms	Ã	¢	youÃ	¢	and	MEA,	in	order	to	indicate	the	unreal	elements	of	my	dream,	which	are	in	possession	of	this	conversation.	Unreal	elements	of	a	dream	can	not	dream	of	the	universe	of	which
I	am	elements.two:	then	who	dreams	one:?	I'm	doing.	Those	who	say	to	I	doa.	Hot	that	is	the	absolute,	reality,	the	consciousness	itself,	cosmic	mind,	Tao.ã,	which	is	one	Ã	¢	no	matter	who	it.two	says:	Obscure,	very	dark:	an	obscureÃ	¢	my	foot!	It	is	clear	as	the	sun,	as	simple	and	evident	as	anything	within	the	reach	of	the	mind	in	the	event.	Only	his
expression	is	obscure	Ã	¢	for	it	was	expressed	in	words.two:	so	I	am	all	in	this	universe,	as	I	am	all	in	the	universe	of	my	sleeping	dreams,	every	elephant,	every	virus,	every	nebula	,	every	atom,	Ã,	youÃ	¢	and	an	ia	one:?	You	have	understood.two:	what	else	is	one	to	say:?	Nothing	at	all.	Everything	is	explained,	every	word	of	every	sage	and	teacher.
This	is	the	meaning	of	the	Buddha	explicitly	conveyed	in	Sutra	Lankavatara,	and	Sri	Krishna	whether	to	be	considered	responsible	for	Vedanta	Advaita.	Ã,	Â	·	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	will,	Ã,	Ã,	ã,	ã,	will	is	an	imaginary	function	of	an	imaginary	entity.	2.a	Ã,	Ã,	Ã,	Ã,	ã,	as	reality	ultimate	we	can	have	no	will,	so	as	not	to	be	attributes.	3.a	Ã,	Ã,	Ã,	Ã,	Ã,
Ã,	as	relative	reality,	in	the	dualistic	aspect	of	consciousness	and	objects	of	consciousness	Ã	¢	Ã	Ã,	Ã,	observer	and	everything	that	is	observed	one	there	are	integrated	into	the	cosmos	and	act	consequentially.	As	individuals	we	are	only	fiction	and	we	cannot	have	a	different	will	from	like	desire	and	its	opposite.	Will,	therefore,	it's	just	a	way	of	saying.
We	are	like	passengers	in	a	train	station	that	think	we	can	change	our	mind	and	make	the	train	go	wherever	we	want.	Ã,	Â	·	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	Ã,	the	VIDA	ES	SUEA	Â	Â	±	or	the	sééds	in	our	dreams	believes	in	itself;	On	the	sea	or	automotive	in	front	of	him	is	real,	dangerous,	powerful	or	whatever	it	is,	and	people,	some	of	them	have	long	earned,	are
real	as	they	were	when	we	met	them.	The	mind	that	dreams	of	our	dreams	as	convincing	as	the	mind	that	dreams	of	our	so-called	wake	life.	When	we	wake	up,	our	critical	spirit,	applying	its	waking	standards,	sees	unreal	dream	characters,	as	distorted,	as	fantastic,	like	the	one	that	defines	inventions	to	imagination	¢.	And	those	who	wake	up	from
their	¢	waking	¢	dream,	from	the	dream	of	LifeÃ	¢	daily	Ã	¢,	we	can	doubt	that	they	see	their	Ã	¢	waking	¢	dream	characters	as	we	see	those	of	our	sleep	dreams,	that	is	as	unreal,	distorted,	Fantastic,	as	imagination	fosters?	From	their	words	it	seems	clear	that	they	do	it,	and	that	it	is.	Né	dream,	and	there	are	other	types	of	dreams	experienced	in
other	states,	to	which	the	same	is	applied,	it	is	a	more	or	less	real	whit	than	others,	for	both	of	them,	they	are	mental	manifestations	experienced	by	consciousness	in	different	conditions.	The	only	reality	in	both,	in	any	kind	of	dream,	of	the	mind-manifestation,	is	necessarily.	Time:	the	past	is	a	memory,	ie	an	idea,	a	of	consciousness.	The	future	is	an
image,	another	idea,	another	object	of	consciousness.	The	present,	which	we	never	have	As	long	as	it	is	not	passed,	it	is	therefore	also	an	idea,	a	concept,	an	object	of	consciousness.	None	of	them	is	real,	each	is	imaginary.	Time	does	not	exist.	The	eternal	present,	the	now	moment,	the	interval	between	thoughts,	which	we	normally	do	not	perceive,
alone	is	real.	All	that	we	perceive	is	just	an	interpretation	in	a	dualistic,	temporal	and	formal	framework	of	a	quiddità,	a	reality	that	we	are	unable	to	know.	If	we	can	know	the	reality	of	anything,	we	can	assume	that	it	might	only	appear	to	us	as	something	like	a	mathematical	or	algebraic	symbol.	Many	of	us	realize	this	quite	well,	but	less	have
understood	that	what	we	consider	asa	themselves	are	objects,	moreover,	that	we	perceive,	subject	to	the	same	conditions	as	perception	as	everything	else.	If	we	undress	ourselves,	our	friends	and	our	dogs,	names,	functions	and	qualities	that	we	cover	them	back,	but	nothing	but	our	tality,	which	cannot	be	represented	differently,	only	perhaps,	from	a
mathematical	symbol.	Let's	not	forget	that	the	image	that	is	only	a	retina	produces	chemical	changes	in	it,	and	that	these	changes,	transmitted	by	nervous	impulses,	the	only	effect	corresponding	chemical	changes	in	cerebral	matter,	the	resulting	image	merely	interpretation	in	Ana	consciousness	of	changes	Chemicals	in	the	rest.	Assume	that
everything	is	reallya	(it	is	timeless,	without	a	reality	form)	what	it	seems	ita	(as	an	interpretation,	in	a	space-temporal	context,	of	chemical	changes	on	the	subject)	to	is	certainly	the	limit	of	the	absurd!	At	the	same	time,	the	image	that	a	strikesÃ	¢	a	retina	is	itself	the	projection	of	this	image	in	consciousness,	as	it	is	this	image	when	we	dream,	and	it's
not	all	that	an	exterior	for	nothing	can	be	external	to	consciousness.	So	much	for	that	Wea	Arena	T!	But	what	are	we?	As	strange	we	may	seem	to	us	one	who	were	thinking	that	we	are	what	we	think	we	see	in	a	mirror	to	we	are	reality.	Only,	and	nothing	else	anywhere.	If	we	managed	to	get	that	our	problems	would	definitely	be	over.	The	day	of
pseudo-glory:	in	a	pre-Colombian	religion	he	was	recorded	that	a	young	man	chosen	for	sacrifice	was	granted	a	day	during	which	he	was	treated	as	a	prince.	He	was	dressed	with	splendid	clothes,	given	all	generally	considered	desirable,	and	was	the	subject	of	universal	acclamation.	He	enjoyed	every	prerogative	of	a	prince,	except	the	power	to	do
anything.	It	was	not	a	symbol	of	man	set	as	an	individual,	a	separate	sÃ	©,	an	ego,	an	independent	personality?	For	your	day	of	life	as	such,	you	imagine	an	independent	being,	in	possession	of	free	will	and	of	all	types	of	rightsÃ	¢	Ã	¢	and	dignity	(is	dignity	©	humaineÃ	¢,	is	the	person	humaineÃ	¢,	Ã	,	The	rights	of	mana,	Ã	¢	libertyÃ	¢,	Ã	¢	justiceÃ	¢,
and	all	that	clap-trap),	and	never	known	that,	as	a	person	who	has	exactly	any	power	to	do	anything,	except	the	glory	in	his	Illustrious	situation.	Both	are	puppets,	for	none	of	them	has	any	existence	of	all	as	what	he	imagines	he	is.	Hard	words?	Custom	divinity:	to	anyone	who	was	firmly	identified	with	a	presumed	Ã	¢	egoa	a	god	is	necessarily	the
supreme	enemy	of	him,	and	the	incarnation	of	injustice.	When	a	friend	or	child	has	a	nightmare	trying	to	wake	him	up;	Often	it	is	necessary	to	shake	it	or	the	thud	in	order	to	get	this	result.	And	yet	we	ask	ourselves	and	shocked	when	we	read	that	Zen	Master	has	dealt	with	their	own	students	more	or	less,	using	these	same	methods	for	the	same	end!
In	the	Wan	Ling	Record,	Huang	Po	says	textually:	Ã,	a	perception,	suddenly	as	flashing,	Thata	subject	and	object	are	one,	will	lead	to	a	deeply	mysterious	understanding	without	words;	And	from	this	understanding	you	will	wake	you	up	to	the	truth	of	Zen.Ã	¢	evidently	in	the	Consciousness,	dualisticistically	divided,	we	know	ourselves	as	a	subject	and
object,	as	positive	and	negative,	ã	...	SA	YANG	EUN	YIN	(like	the	Chinese	put	it),	and	since	we	are	unable	to	be	aware	of	more	than	one	thought	at	a	time	we	must	Recognize	these	these	Aspects	of	OurselvesÃ,	consecutively,	and	can	never	recognize	them	together,	which	indeed	is	the	mechanism	of	duality.	And	yet	Huang	Po	tells	us	that	they	are	not
divided,	actually,	that	I	am	one,	and	that	they	realize	that	the	unit	in	an	intuition	given	that	we	can	realize	it	as	a	concept	of	Ã	¢	is	to	realize	the	Our	reality.	How	simple	it	seems!	Maybe	to?	What,	in	fact,	is	it	prevent	us	from	experiencing	this	essential	intuition?	Surely	only	the	concept	for	which	we	think	of	our	objective	aspect	as	a	subject?	This	is	an
incorrect	identification,	by	subject	and	object	are	one,	but	object	is	not	subjected	when	experienced	dualistic,	and	that	the	error	is	responsible	for	the	notion	of	a	egoa	to	which	all	the	masters	told	us	that	it	does	not	exist	.	Subject	and	object,	positive	and	negative,	cannot	have	an	independent	existence;	When	a	compare	are	both	present:	so	they	are
something	all	in	reality.	We	are	the	right	or	backward	of	a	coin,	the	effigy	of	the	sovereign	or	the	symbols	of	the	ruler,	Ã	¢	HeadsÃ	¢	or	Ã	¢	tailsÃ	¢,	Ã	¢	subjectÃ	¢	or	an	objectsa?	We	are	the	currency	for	another	in	the	reality	of	this	image;	In	his	twofold	WEA	appears	as	both	sovereign	and	symbols,	but	our	reality	is	just	Gold.as	subject	to,	look,	listen,
as	a	subject	are	actions	A,	but	what	seems	to	do	it	is	the	subject.	Reintegrating	the	object:	the	masters	are	constantly	tells	us	to	stop	image-making,	conceptualization,	mentation	of	all	types,	and	to	rest	the	empty	thea.	Ã,	Ã,	Ã,	what,	then,	is,	isthis	therefore	very	important	process,	and	Thisa	empty?	The	process	is	definitely	the	original	shape	of
Dhyana,	so	unfortunately	translated	Ã,	Ã,	meditationÃ	¢	at	least	inaccurate	an	idea	would	have	given	us	if	they	made	it	as	a	non-meditationÃ	¢,	even	if	a	meditation-	not	meditationÃ	¢	can	be	A	more	valid	description	of	it.	Some	people	go	to	the	far	East	to	learn.	Even	so	wonder	what,	in	fact,	learn,	and,	more	specifically,	if	this	is	really	what	the
masters	did	sincethey	Ã	¢	firmly	condemned	Ã	¢	meditationÃ	¢.	In	meditation	there	is	movement;	In	concentration	there	is	effort;	In	Dhyana	there	is	no	one	of	the	two.	Ã,	Ã,	shortly	is	the	dualistic	thinking	that	must	be	transcended.	Huang	Po	is	going	to	say	a	yes,	my	advice	is	to	give	up	all	the	indulgence	in	conceptual	thought	and	intellectual
processes.	When	these	things	are	no	longer	any	problems	to	you,	inevitably	reach	Supreme	EnlightenmentÃ	¢.	For	most	of	us	the	idea	of	letting	our	precious	intellect	go,	not	even	for	a	moment,	it	is	almost	unbearable.	Ã,	ã,	if	the	solution	is	not	as	simple	as	Ã	¢	answers	should	be,	if	they	are	real?	Aren't	the	masters	ask	only	to	pick	up	our	subjectivity
from	the	object,	thus	reintegrating	the	subject?	In	that	state,	if	someone	comes	and	us,	the	practices	an	insult	fraud	on	us,	or	hits	us	one	who	do	not	react.	How	could	we?	What	we	played	as	a	Ã	¢	egoa	is	no	longer	there.	It	is	almost	as	if	we	were	reading	on	such	actions	in	a	newspaper,	only,	in	the	latter	case,	we	tend	to	identify	with	the	victim	and
react.	In	this	state	the	mind	is	still,	but	there	is	no	lack	of	a	consciousness,	but	it	has	increased.	They	are	not	concepts	are	born,	but	intuition	can	enter	freely.	His	tranquility	is	restaurateur,	and	her	serenity	has	an	element	of	bliss.	Ouspensky	tried	to	inculcate	a	similar	practice,	which	he	called	a	self-remembering	¢?	Detachment	and	abandonment	of
discrimination	are	the	inevitable	and	automatic	result	of	eliminating	an	IO-notion,	and	cannot	be	made	with	any	other	means.	We	did	what	medicine	has	made	a	primitive	attacking	the	symptoms	in	order	to	treat	a	disease,	and	aggravating	the	disease,	so	doing.	For	example,	fever	is	a	defensive	measure	from	the	body	controlled	by	consciousness	And
where,	for	artificial	and	violent	means,	doctors	contrasted	the	fever	in	this	way	are	hindered	BodyÃ	¢	s	defense	mechanism	and	aggravated	the	disease.	There	is	a	need	to	be	being	The	unsatisfactory	results	of	our	efforts?	Did	the	masters	do	not	warn	us	not	to	do	them?	We	just	need	to	eliminate	the	ego-notion	succeeding	in	the	difficult	task	of
understanding	that	it	does	not	exist	except	as	a	notion.	Which,	among	other	things,	is	the	subject	/	object	of	this	book!	People	on	the	run	from	themselves	the	fastest	wheels	can	take	them,	always	hoping	that	they	left	behind,	putting	the	feet	more	firmly	on	the	pedal	every	time	they	perceive	that	they	are	still	there,	like	animals	with	a	can	of	tin	tied	to
Their	queues.	None	of	the	two	never	seems	to	stop	and	try	to	find	out	what	there	is;	If	they	did	it	would	realize	that	it's	just	a	can	of	tin,	Ã	¢	rather	empty	or	empty	like	Buddhists	love	to	describe	it.	Why	do	I	define	a	Buddhist?	If	it	should	be	attacked	by	any	denomination,	and	in	everyday	life	there	may	be	circumstances	that	make	the	one	necessary,
Buddhism	is	the	only	religion	that	is	quite	large,	in	spirit	and	in	practice,	to	all	the	others.	Speaking	Generally	you	can	say	that	almost	every	point	of	view	favors	the	idea	of	a	reincarnation	or	transmigration	as	it	is	less	defined	properly	Ã	¢	except	one.	It	is	explicitly	accepted	by	almost	all	the	eastern	part	and	more	wise	half	of	the	world,	and	none	of
the	masters	has	ever	denied:	it	is	taken	for	granted	by	wise	and	simple,	and	the	essays	often	refer	to	it	as	a	fact.	But	against	it	there	is	an	apparently	insurmountable	objection.	The	central	or	fundamental	element	in	the	doctrine	of	the	Buddha,	and	the	fundamental	belief	of	anyone	who	has	ever	fully	understood	that	doctrine,	derives	from	the
realization	that	no	entities	has	ever	existed,	exists	or	never	could	exist,	and	that	so	there	is	nothing	,	it	couldn't	be	anything,	which	could	incarnate,	reincarnati,	or	transmigrate	under	any	circumstances!	We	all	understand	this,	I	hope.	But	let's	consider	this	topic	once	again,	and	as	simple	as	possible.	What	we	can	imagine	a	reincarnating	¢	anyway?
Everything	this	could	reincarnate	if	there	is	something	to	reincarnate,	but	if	it	were	not	potentially	identified	as	incarnate	already	could	never	be	known	how	to	have	done	it,	and	the	idea	would	not	make	sense.	Nothing,	though,	able	to	satisfy	this	essential	condition,	but	what	has	the	concept	of	sÃ	©.	In	other	words,	a	seemai	can	a	reincarnateÃ	¢,
what	needs	to	be,	or	must	be	accompanied	by,	I-notion.	But	one	and	who	knows	it	better	than	us,	now?	Ã,	what	is	the	I-concept?	It	is	a	concept.	And	a	concept	is	not	an	entity.	Do	we	know	what	it	becomes	of	a	concept?	When	an	I-concept	finds	the	decomposition	body	that	is	supposed	to	be	in	itself,	what	it	does,	what	will	it	be	there?	Not,	of	course,	I
know;	Né,	I	assume,	is	done;	But	being	subject	to	time,	because	it	should	not	stick	to	another	nascent	body,	if	you	can	find	one?	And	could	not	be	attracted	to	one	with	intrinsic	or	genetic,	analogies	with	what	he	left	high	and	dry	for	dissolution?	Whatever	it	is	in	the	metaphysics	Ã	¢	an	electronic	minute	of	power	field	in	continuous	change,	a	floating
vibrational	complex,	could	only	be	associated	with	the	residual	experience	that	could	bring	over	and	deposit	in	the	psyche-soma	in	which	he	found	a	new	home	?	If	you	read	as	a	description	of	an	entertainment,	the	fault	is	mine:	it	is	not	an	entity	in	the	sense	of	the	Buddha,	more	than	it	is	a	cloud	or	a	smell	or	a	thunderstorm.	What	can	be	verified	is
like	any	other	recurrence	in	Ã	¢	waking	¢	Dream	of	demonstration.	The	complex	concept	had	a	discreet	existence	over	time	illusory,	as	an	object	of	a	dream-subject,	and,	after	a	timeless	instant	experience	on	the	dissolution	of	its	past,	associated	body-object,	became	set	to	another	nascent	body-object	and	returned	to	the	sequential	or	time-illusion.
From:	to	ask	AwakenedÃ	¢	considered	metaphyically,	it	is	considerably	different	from	conventional	silence,	dualistically	defined,	silence	as	one	one	In	comparison	of	opposites,	silence	as	the	opposite	and	noise	complement.	The	silence	that	Maharshi	says	is	more	powerful	than	speech,	a	more	powerful	means	of	education	than	words,	the	silence	in
which,	and	with	which,	the	transmission	of	the	mind	through	mind	in	which	the	final	doctrine	of	the	Buddha	is	was	handed	down	from	Patriarch	to	Patriarch	according	to	ChÃ	¢	a	master,	it	is	rather	the	background	of	time-illusion,	the	interval	between	thoughts	that	normally	is	imperceptible	to	divided	mind,	of	infinitesimal	duration,	but	which	is	of	a
way	Intemporal,	of	any	or	infinite	duration.	If	we	can	catch	it,	so	we	are	told,	and	keep	it,	the	stay	open,	and	we	are	finally	awake.	What	then	is	a	metaphysical	silence?	Clearly	is	the	Ã	¢	Buddha-mind	of	the	Vedanta,	Ã	¢	WitnessÃ	¢	of	the	Vedanta,	Ã	¢	FatherÃ	¢	of	Christianity,	ie	all-mind.	The	mechanism	of	dualism	seems	to	be	that	of	the	exhaust	of	a
watch,	which	is	also	a	tool	for	recording	time.	One	half	is	temporarily	steady	the	flow	of	time,	and	then	the	other,	Tic-tooc,	Tic-Toc.	So	it	makes	every	half	of	split-mind,	tic-tooc,	tic-tooc,	and	the	interval	between	each	tick	is	pure	movement,	in	the	background,	the	atemporal	reality	that,	measured	by	every	alternative	tick,	becomes	the	time	as	we	know
it	.	And	the	TIC-TOC,	the	alternative	arrest,	is	the	comparison	of	opposites,	the	activity	of	split-mind,	which	we	know	like	thought	and	mental	activity.	Now	we	can	understand	why	each	of	the	awakened	he	says	to	the	nausea	that	all	we	have	to	do	is	to	stop	the	movement	of	thought	in	order	to	know	the	whole	mind	and	we	are	awake.	It	also	explains
WhyÃ	¢	Wu	now	satori	is	always	precipitated	by	a	sudden	sound,	anything,	from	a	thunder	for	the	pop	of	a	branch,	or	even	any	other	sensory	perception.	This	perception	is	temporarily	stops	the	eternal	Tic-Toc	of	thought	and,	being	the	mature	subject,	the	whole	mind	takes	possession	and	is	not	divided	more.	That	the	awakened	continues	to	meet	the
mind	divided,	in	communication	with	those	who	remain	identified,	it	is	evident,	but	for	them	such	condition	is	the	abnormal,	and	the	state	of	the	whole	normal	mind,	rather	than	the	opposite	as	with	the	rest	of	we.	But	it	is	definitely	a	mistake	of	assuming	that	we	don't	know	everything	in	our	daily	life	for	the	conscience	that	is	aware	of	having	thought
of	ours	is	certainly	that,	a	consciousness	that	is	always	awake,	is	always	present,	and	Which	alone	is	a	Reala.	The	Void	is	nothing,	absolutely	nothing	to	and	nothing	is	absolutely	everything.ã,	for	both	exist	only	in	the	mind.	Everything	speaks	of	the	emptiness	to	be	this	and	that,	and	not	in	the	sense	that	and	the	other,	is	not	only	the	Baulking	issue	Ã	¢
is	to	hench	itself	from	the	truth.	It	is	necessary	to	realize	that	the	Void	Exactly	means,	nothing,	and	that	exactly	nothing	is	everything	there	is.	And	what	is	the	reason	why	everything	may	seem.	Otherwise,	you	have	the	whole	situation	of	the	wrong	way,	for	a	continuing	to	think	that	the	reality	is	positive,	something	that	exists	positively,	of	which	the
negative	is	inconceivable.,	But	the	reality	is	of	sÃ	©	negative,	and	his	positive	is	just	the	appearance,	and	both	are	the	concepts	of	the	Samsarica	mind.	In	the	whole	mind,	the	reality	is	not	a	positive	nor	negative	Ã,	ã,	because	there	is	nothing	of	Kind.reality	simply	is	not.	This	seems	to	be	the	essential	doctrine	of	Prajna-Paramita,	revealing	the	illusion
that	constitutes	the	OFA	Samsara	bond,	the	barrier	that	prevents	mindless	knowing,	pure	negativity	or	absolute	unconscious.	Thea	idea	of	a	void	because	it	is	an	idea	like	the	others:	the	phenomenal,	objective,	the	relative	world	of	sensory	impressions	is	an	interpretation	from	uniform	and	reasoning	mind	(which	operates	from	a	comparison	of
opposites)	of	Noumeno,	the	absolute,	subject,	none	of	which	(if	you	consider	them	being	different	in	any	way	or	as	aspects	of	an	entire)	is	able	to	directly.	And	on	the	contrary,	with	which	everything	in	question	is	that	of	Identified,	it's	called	empty.	As	the	void	that	is	the	counterpart	of	the	plenum,	and	all	these	qualities,	Dharma	Thesea,	treated	as	if
they	were	a	thingsÃ	¢,	are	therefore	elements	of	such	fullness.	An	empty,	however,	is	a	total	negative.	If	you	think	of	reality	or	be,	as	you	are	taught	to	do,	you	are	taking	something	positive,	and	each	of	these	positive	aspects	is	inevitably	accompanied	by	its	negative,	which	we	must	term	non-reality	and	not-being.	It	is	this	negative	that	is	vacuum	or
empty,	and	negative	implies	its	constituent	plenum,	so	that	this	emptiness,	being	what	is	not,	is	also	what	seems	to	be,	that	is	non-manifestation	Ã	¢	manifested	That	is	phenomena	and	apparent	universe	now	Samsara.	Nature	A	reala	of	the	whole	Isa	no-nature	event,	and	all	the	ideas	of	reality	¢	Ã	¢	and	to	be	for	everyone,	what	are	now	concepts
Dharma.	They	are	directly	negative	or	nothing,	and	only	indirectly	positive	and	relative.	To	consider	the	void	as	a	vacuum	that	exists	somewhere	in	a	cosmic	fullness	will	never	be	able	to	open	the	mind	to	its	entirety.	Vision	must	start	again	to	realize	that	a	cosmic	fullness	is	imaginary	implication,	and	that	the	cosmos	is	not.	The	void	is	nothing	within
something:	something	that	is	nothing,	there	is	no	place	inside	it,	and	the	emptiness	is	that.	The	buddhaÃ	¢	s	reality	formula:	can	be	possible	to	understand	the	buddhaÃ	¢	s	formula	through	a	phenomenal-based	example.	Take	any	object	to	say	a	jug	and	let	it	represent,	be	a	symbol	for	reality.	If	then	photograph	you	have	a	negative	representation	in
two	dimensions,	composed	only	of	light	and	shadow.	The	positive	reproduction	of	that	symbol	reverses	the	light	and	shadow,	and	reveals	an	image	that	we	can	recognize	how	that	of	what	we	know	as	a	jug.	An	animal,	able	to	form	concepts,	cannot	normally	recognize	the	object,	but	only	sees	lights	and	shadows.	That,	in	fact,	is	the	formula	BuddhaÃ	¢
s.	The	positive	image	is	the	one	that	seems	to	be	phenomenic	existence.	The	negative	image	is	the	background	of	this,	its	relative	reality	from	which	it	derives,	the	one	that	precedes	it	and	without	which	it	cannot	be.	But	both	are	only	two-dimensional	images	composed	of	lights	and	shadows,	completely	illusory,	unrecognizable,	except	for	beings	who
use	concepts	a	just	representation	of	the	jug-reality	whose	existence	is	in	a	further	dimension.	In	order	to	have	the	formula	exactly:	it	is	(like	an	apparition);	It	is	not	(it's	negative):	therefore	represented	(and	it's	true)	alone	is.	Note	1:	We	note	for	engraved	that	this	example	clearly	shows	the	three	degrees	of	perception	available	to	man:	perception	of
a	realityÃ	¢,	known	only	to	awakening;	perception	of	a	relative	realityÃ	¢,	the	objective	world	known	to	us;	Perception	of	images	and	symbols	by	means	of	conceptualization.	The	first	is	real;	The	second	is	a	representation	of	the	real;	The	third	is	imaginary.	The	BuddhaÃ	¢	s	formula	deals	with	the	two	first	forms	of	perception;	In	the	example	is	applied
to	the	last	two.	Note	2:	The	photographic	apparatus	represents	the	sensory	apparatus	by	which	we	interpret	or	create,	the	apparent	world	surrounds	us.	The	original	Buddha	or	Self	Nature:	this	is	a	real	Naturea	with	which	revelation	ChÃ	¢	A	master	deal	mainly,	or	the	Vedantic	atman-Ã	¢	is	not	the	distance,	the	volunteed	-OA	unreachable-	The-Wisp
we	are	brought	to	imagine,	but	just	the	area	we	know.	It's	just	the	other	side	of	the	coin,	and	you	find	our	senses	everywhere	and	our	intelligence	cease	to	work.	At	that	point	it	is	found	and	that	a	pinte	is	in	every	direction,	so	that	wherever	it	turns,	we	cannot	avoid	it.	Né,	obviously,	is	a	distant.	It's	not	an	offa	to	everyone:	it's	inside,	here	and	now,	and
where	we're	before	you	start	looking	for	it.	It	gives	us	t	has	to	look	for	it,	nor	could	we	ever	see,	looking	for.	at	Listening,	touching,	tasting,	smelling	and	thinking	that	we	realize	that	we	are.	Because	it	is	the	unmanifest	of	what	we	see,	listen	to,	feel,	taste,	smell	and	think	as	a	manifest.	It	is	the	negative	everything	that	is	positive	for	us,	the	reality	of
every	illusion	-	and	any	sensory	and	conceptual	experience	is	an	illusion.	I	have	to	stop	stopping	being	to	become	what	I	am,	to	realize	that	they	are	not	going	to	be.	Where	our	sensory	and	intellectual	experience	ceases,	where	we	can	no	longer	know	anything	with	their	vehicles,	lies	what	they	can't	be	just	anything	or	emptiness	-	this	is	our	nature	Ã	¢
â,¬	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	â	«Nature",	this	It	is	the	pure	consciousness	that	everything	is	that	is,	and	this	is	precisely.	Put	another	way,	it's	just	the	bottom	of	the	surfaces	that	are	all	aware	of	anywhere	or	in	anything,	inside	without	Which	surrounds	us	on	all	sides,	the	back	of	the	front.	It	is	the	Unmanifest	from
which	everything	manifests	itself,	the	non-IO	that	is	everything	that	is.	Why	are	you	unhappy?	Because	99.9	per	cennimo	All	you	think,	and	everything	you	do,	it's	for	you	-	and	there's	not	one.	The	truth	is	the	one	that	is	in	a	dimension	beyond	the	scope	of	thought.	The	mind-mind	does	not	Ã	¢	â,¬	Ã,	â	â	"Thoughts",	thoughts	are	divided.	A	man	looking
for	the	realization	is	not	going	only	to	look	for	his	glasses	without	realizing	that	they	are	on	the	nose	all	the	TEM	Po,	but	even	if	he	didn't	really	look	at	him	through	them	he	wouldn't	be	able	to	see	what	he	is	looking	for!	The	void	is	not	the	nature	of	a	black	abyss	or	a	bottomless	well.	It	is	its	nature	Ã	¢	â,¬	Å	"vast	and	expansive	as	the	space	itself"	is
arrested	as	Ã	¢	â,¬	Ã	Å	"serene,	wonderful,	pure,	brilliant	and	all	the	whole	pure	-Inclusive	¢	â,¬	â,¬	Â	"¢.	Even	everything	is	part	of	the	nature	of	light.	And	it's	nothing.	For	nothing	is	in	mind,	and	the	mind	itself	is	empty.	We	don't	own	a	Ã	â,¬	â	â	â	â	â	â	â	€	œIâ",	we	owned	from	the	'	Idea	of	one.	A	myriad	bubbles	floated	on	the	surface	of	a	stream.
Â	»~	What	are	you?	There	was	surprise	and	indignation	in	their	voices	as	they	pass.	But,	here	and	there,	a	lonely	bubble	replied,	Ã	¢	â,¬	Ã,	"We	are	this	stream,"	and	there	was	no	surprise	nor	indignation	in	their	voices,	but	only	a	silent	certainty.	DaÃ,	Ã	¢	â,¬,	Â	Â	€	™	other	else	is	slavery;	Non-visitor	stay	":	Doctrine	is	the	doctrine	of	non-doctrine,
practice	is	the	practice	of	non-practice,	the	method	is	meditation	by	non-meditation	and	cultivation	that	is	the	cultivation	of	non-cultivation.	This	is	this	Ã	¨	the	mind	of	the	non-mind,	which	is	the	Wu	Hsin,	the	thought	of	non	thought,	which	is	the	Wu	Nien,	the	action	of	non-action,	which	is	Wu	Wei,	the	presence	of	the	absence	of	promision,	That	is	Tao.
The	Visa	of	the	Truth	cannot	be	dualistic	(seen).	It	cannot	be	seen	by	a	See-er,	or	through	a	See-er.	They	can	only	be	a	see	that	it	is	the	truth.	What	is	looking	for	it	is	What	is	searched,	and	that	is	sought	is	what	is	looking	for.	As	long	as	we	are	identified	with	an	object:	this	is	the	bondage.as	a	long	time	as	we	think,	act,	lives	through	an	object	or	as	a
object:	this	is	¨	slavery.	As	far	as	we	feel	to	be	an	object,	or	thinking	we	are	such	(and	a	â,¬	~	~	~	"is	an	object):	this	is	slavery.	The	most	as	well	as	those	of	Ramana	Maharshi,	Padma	Sambhava,	Huang	Po	and	Shen	Hui,	taught	that	it	is	sufficient	from	the	analysis	to	understand	that	there	is	no	entity	that	could	have	an	effective	will,	than	an	apparent
act	of	will	When	in	agreement	with	the	inevitable	it	can	only	be	a	vain	gesture	and,	when	in	discord,	the	fluttering	of	a	cage	bird	against	the	bars	of	his	cage.	When	he	knows,	he	finally	has	peace	and	he	is	happy.	Non-floating	life	is	happy	to	live.	We	will	gladly	live!	Quite	certainly	we	are	free	to	do	it.	Maybe	it's	our	only	freedom,	but	ours	And	it's	just	a
freedom.	Ã,	â	â	â	â	â	€	free	"Ã	Ã	Ã	ã	â,¬	â	â	â	â	â	â	â	â	â	â	â	â	Ã¨".	Can't	we	do	it	now?	Now?	can't	we-do-it?	It	is	not	even	a	DoingÃ	¢:	it	is	there	to	do	and	not-do.	Being	as	-	we	are.	This	is	the	only	PracticeÃ	¢	Ã	¢.	Since	we	are	obliged	to	use	dualistic	language	to	communicate	understanding	we	should	be	well	advised	to	use	words	in	a	way	that	can	be
verifiable,	which	is	in	a	way	that	is	etymologically	correct.	For	a	middle	of	a	background	to	take	OFA	foot,	but	metaphysically	there	is	no	one	to	take	anything	in	their	hands	and	nothing	to	grab.	Therefore	perception	is	the	first	phase	of	the	conceptualization	process,	and	the	two	elements	a	perception	and	conception	a	form	one	one,	and	that	a	whole
is	the	mechanism	with	which	Samsara	is	created.	What	is	required	to	do	is,	on	the	contrary,	to	throw	everything	down,	to	be	nothing,	to	know	that	we	are	not	nothing,	and	then	leave	behind	the	entire	conceptualization	process.	Thus	doing,	we	cease	to	be	what	we	have	never	been	there,	we	are	not,	and	it	couldn't	be.	That,	without	a	doubt,	isa
nirvana,	and,	since	nothing	is	conceived,	nothing	is	perceived,	and	nothing	is	being	projectedÃ	¢	through	the	psycho-somatic	apparatus	that	is	itself	a	perception	conceptualized.	At	that	moment	the	phenomenal	universe	no	longer	exists,	as	far	as	it	concerns	us.	We	are	a	session	in	AA	BodhimandalaÃ	¢,	in	a	state	of	perfect	availability.	So,	place	one
and	automatically	a	should	we	fully	re-become	what	we	have	always	been,	we	are	and	we	must	be	forever.	And	that	a	because	this	is	never	thought	or	spoken,	for	this	reason,	being	purely	non-objective,	is	in	a	different	direction	to	MeasurementÃ	¢	from	any	conceptual	dimension,	being	the	source	of	every	dimensionality	and	phenomenality.	This	is	the
sun	itself,	glossy	through	negative	and	positive	dualism,	whose	rays	(which	are	itself)	seem	divided	into	the	negative	(Nirvana)	and	positive	(Samsara)	from	which	all	the	phenomena	are	born,	the	perceptive	universe	-	Conceptual,	I	understood	what	we	have	known	as	ourselves.	Ã,	I	am	what	he	loves,	said	Jahweh	is	that	no	doubt	this	that	I	love.	We	are
also	a	present	that	us	area,	so	it's	all	that	has	never	been,	it's,	or	it	could	be.	The	extrovert	assumes	that	objectively	things	exist,	and	that	they	are	not	subjectatively.	Which	indeed	is	the	accepted	direction	of	these	terms	and,	I	believe,	the	theoretical	and	experimental	base	of	science.	It	requires	years	of	intuitive	research	to	understand	that	the
opposite	is	the	truth:	that	no	one	actually	exists	differently	as	a	concept,	and	that	every	thing	has	everything	has	a	potential	existence,	that	is	permanently	exists	as	potential.	When	the	masters	say	tirelessly	that	every	single	thing	that	a	nor	exists	nor	exista	means	precisely	this:	its	only	existence	is	as	potential,	which	is	the	integration	of	object	and
subject,	negative	and	positive,	with	which	Each	interdependent	counterpart	has	been	canceled.	The	term	at	realization	¢	Ã,	Ã,	realizing,	a	thingÃ	¢	a	is	logically	applicable	only	to	the	illusory	process	of	assuming	conceptual	objects	exist,	heds	have	no	other	reality.	What	ultimately	is,	and	all	that	can	ever	be,	it's	not	the	reality	not	reality	(even	with
capital	in	RA	s),	but	potential	(with	a	capital	A	PA	if	desired).	There	is	no	mystery	what	the	incapacity	to	perceive	the	obvious	one.	From:	Ã,	Ã,	Open	Secret	the	weather	is	only	an	inference,	developed	in	an	attempt	to	explain	growth,	development,	extension	and	change,	which	constitute	a	further	sense	of	measurement	of	the	three	of	the	three	We
know	and	at	a	right	angle	for	the	volume;	And	pasta	A,	A	presents	and	Ã	¢	futureÃ	¢	are	inferences	derived	from	this	temporal	interpretation	of	the	further	dimension	in	which	extension	seems	to	occur.	All	forms	of	temporality,	consequently,	are	conceptual	and	imagined.	Area	is	still	thinking,	looking,	living,	as	from	a	phenomenal	center	As	long	as
you	do	that	you	can	never	recognize	your	freedom.	Pack	suitcases,	go	to	the	station,	without	without	The	train	and	leave	behind.	The	practice	of	meditation	is	represented	by	the	three	monkeys,	which	cover	the	eyes,	ears	and	mouths	in	order	to	avoid	the	phenomenal	world.	The	practice	of	non-meditation	has	ceased	to	be	the	EER,	listener	or	speaker
eyes,	ears	and	mouths	are	fulfilling	their	function	in	everyday	life.	The	identified	man	takes	part:	the	unidentified	look!	What	is	the	non-objective	relationship?	Wherever	there	are	others	there	is	a	sé,	wherever	there	are	no	others	you	can't	be	himself,	wherever	there	is	not	there	are	no	others,	because	in	the	absence	of	sÃ	©	they	are	all	the	others.
This	is	a	non-objective	relationship.	I'm	not,	but	the	apparent	universe	is	myself.	There	is	no	evidence	valid	for	the	existence	of	a	world	outside	the	consciousness	of	sentient	beings;	The	external	world	is	therefore	seen	to	be	nothing	but	cogginisors	of	it,	that	is	-	sentient	beings	themselves.	But	there	can	be	no	real	evidence	for	the	existence	of	sentient
beings,	both	as	a	subject	and	as	an	object,	which	therefore	are	only	a	conceptual	prerequisite	for	the	consciousness	in	which	they	are	considered.	It	follows	that	Ã	¢	â,¬	Å	"conscious	-	â"	¢	â	"¢	can	also	be	only	a	conceptual	hypothesis	without	a	demonstrable	existence.	Awareness,	or	ã,	Â	«AmindÃ	¢	â,¬	â"	¢,	is	not	â,¬	Å	"projectÃÂâ	€"	-	The
phenomenal	universe:	Ã,	â,¬	Ã,	â	€	œ	is	the	phenomenal	universe	that	It	manifests	itself	as	itself.	Metaphysics,	relying	on	the	intuition	or	direct	perception,	says	no	more	than	this,	and	stresses	that	no	word,	be	the	absolute,	logos,	god	or	tao,	can	be	different	from	a	concept	that	as	such	has	no	validity	of	done.	The	past	has	disappeared.	But	the
present	has	become	the	past	before	they	can	know	it,	ie	before	the	complicated	phenomenal	processes	of	the	perception	of	meaning,	the	transmission	and	the	conception	were	completed.	So	the	present	is	also	gone.	And	the	future?	We	can't	know	it	until	it	has	become	the	past	-	because	it	can	never	be	known	in	the	present.	So	how	can	I	be	at	all,
because	we	can't	know	the	past	(which	has	disappeared)?	Surely	we	cannot:	nor	a	future,	present	nor	a	past	we	can	never	know.	How,	then,	are	there	Ã	¢	â,¬	"if	existence	do	they?	And	if	any	of	them	exist,	what	does	it	exist?	Or	they	do	all	of	them	as	a	unique	one	raised	over	time	and	space,	a	time	and	a	space	that	only	enter	In	apparent	existence
with	them,	hypothetically,	to	make	them	cognible?	Three	illusory	aspects	of	a	single	subjective	phenomenon	known	as	Ã	¢	â,¬	å	"cognitionÃ	¢	â,¬	â"	¢.	Our	dreamed	Ã	¢	â,¬	",	autonomous	in	appearance,	as	in	life,	can	be	seen	in	awakening	Retrospective	to	be	puppets	totally	free	of	possibilities	of	voltages.	Né	the	dream	in	any	degree	depends	on
them	if	not	as	elements	in	it.	They,	who	seem	to	think	that	they	live	and	act	autonomously,	are	dreamed	of	in	their	totality,	are	activated	â	€
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